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EDITOR'S PAGE
In this issue, we present a searching article on the Origin of
Caste by Stanley Rice, taken from the Asiatic Review, 1929. Some
problems seem to evade solutions for ever and the institution of
Caste in our society is such a one. An understanding of the origin

is no doubt a pre-requisite to solve a problem ; and the efforts of
this foreigner in this direction are praiseworthy.

Another pearl from our archival ocean that embellishes this

iue is an article of political analysis by Harold Nicolson. In

this article, “Is War Inevitable ?”, published in July 1939, he

has proceeded systematically and predicted that the war with

Germany was inevitable. Even after several decades, the unenvi-

able plight of the Germans depicted by him has lessons to teach
to any citizen on his political responsibilities.

Dr. C. J. Sudhakar of Loyola College writes on the Yemmiga-
nur Weavers’ Co-operative Society 1938-48.

Thirumathi T. N. Saroja explains the origin of the Tamil Nadu
Government Gazette.

In Tamil section, Thiru C. Christu Raj shares his views with
us on the ancient Vanjikkottai and Venadu. Aninteresting account
of the visits of Pandit Jawaharlal Nehru to Tamil Nadu has been
compiled by Thirumathi Kanthamani.

_ From the Ananda Bhodini of 1928, we give an inspiring select
piece on Pandit Sri Madhan Mohan Malaviya.

With all other usual items like Book Review, List of Topics
of Research, etc., Avana Amudham has taken another step in its
long journey.

We would be happy for feed-backs.

M. GOPALAKRISHNAN.
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THE ORIGIN OF CASTE. «
By STAnLEY RiCB

Tk origin ot easie is admitiedly lost in obscuiity, and ihe best reascncd
. exyliaadons of the most profound scholars remain only plausible gonjecture,  The
“ Aryan ” scnool naiurally rely upon the Aryan scrip.utes «nd upon the wcid
“Varna,” meaning oolour. Cas.e is iherelore an instituion desigued to keep
the race puie ; the Aryans disdained to mingle iheir blood wich he sz‘:\'lg;-.n
inhabicants, who are irequenily referred 10 as **dark ™, and Jhey 00k cfiiciave
sieps Lo prevent it by iavesting the whole institation with a rciigicus interdiot.  The
three higher castes were **.wice born”, and wore ihie sucred ihreed ; he lowest
of ihe tour Was allotied (o the original inhabitants, who submiticd o “he conquercr
Indizns themselves give more prominence o iie occupaiional side of the sysiem.

A Brahmin writer, Mr. Romaswami Sasiri, says : »
* Acoording to us {r.e.,, Hindus) it is the result of a . divine grouping
according to aciions and tendencies....... o § i B R 1t has relerence only to

the initial endowment at birih, which can be augmented or lessenicd by sceiel O
individual well-doing or ill-doing.” He is speaking not &s a scholar but as 4 pro-
pagandist ; his aim is not to show how casie arose but to detend it as ** ihe rauin
atmodsphere of culiural resistance’ and the most anifying clement in H irdu society-
It is clear, however, that he lcans tow.rds the occupational theory, w5 is p;_'o\'cd
by his conieniion that the “Hindu race is one and endire and Aryan. 1 that
ba so—and he claims to be speaking for Hindus generally—the Aryans woula
have had no need :0 de’end themselves against men of their own raoc, and
therefore czste is "not based on ethnic separatness.” Dr. Slater, who in his beek,
“The Dravidian Element of Indian Culiure,” makes out a sirong case for Scuth
Indian influences, is not sagisfied wiih either thcory. 1He points ihst out in eliher
case North rather than South Tndia should be the special home of casie—on the
Indian theory because it has been more highly Aryanized, on 1he Eurcpeen becuse
it has been more subject to invasion —But it is notorious :hat caste ™ is much
stronger, much more claborate, and plays a much larger part in socic! life in south
India han Nogth India.” And it is exacily that purt which was shcliered irem
invasion by tho Western Gha s and the Arabian Sea where caste “reaches IS
highest development.” He therefore inclines o a combination of the gwo,
theories and believes that caste was evolved somewhat after this manner : In e€arly
and indeed in all, civilizations there is a tendency for occupzilons to beccine
hereditary, and as each art slowly beccame the exclusive oceupaticn of eertuin
artisans, they jealously guarded the secret: of the trade, as is occasionally -dene in
india to this day. And since sexual maturity comes earlier in a tropical climate,
boys and girls are mated at a time when they themselves cannot be trusted
to choose. But since the selection falls upon the parents they would natugally
.ohoose one of their won cratt. Magic and religicus ceremonies &ssist to build up
the exclusive caste, so thay  marriage outside the caste beccmes one cf the ¢hines
that-are not done.” The Aryan invasion therefore was not the cause of custe
but modified it in two ways, by strengthening (I) the tcndency to 2ssccivte caste
difterences with dificrences of shade of colour ; and (2) the tendency for casies to
be graded in a fairly definite scale of social precedence. The prohibition ot inier-
dining follows the piohibition on intermarriage sincc teests are the cccempani-
ments of the ihree great stages of human life. and the ordinary privi.c enieriaimn-
ments of the West «ve by no means so common in India. The cuicaste cliss trese
as a natural result of occupaticn, and being extendcd to various forms ¢f manual
labour, justified iteself by adopting unclean habis.

The exnlanation sounds plausible and would satsify most pcople, tui a more
oritical examina:ion detects many flaws. In the first plice it assumes thiit caste
arose only after the society had become highly devcloped., as is shewn by the division
of labour into various skilled, scme of them phighly skilled, c:: fis. 1t gees further
back no doubt than the ‘“ Aryan *’ theory, and it may be argued .he:otany seie
there is nothing to show that aisie ovght to be relegited o an even carlicr
date. But a more serious flaw is that the whole argument is bascd on Western
acnaeptions and does not take sufficient account of religious sanction. 1t s
eoonomic in basis, though it allows a certain influence to ethnia ccnsiderations.
Nor dres it satisfactorily account for the stiength of castie ousicms 24 the present
time. There have been other people among whem the division of lubour weos
precisely similar, crafts are almost equally hercditary ard secrcis are jealously
guarded, but they havo not intrcduced caste exoept in a mcdificd and quito inde-
finite form. We mightloosely callthe miners of England a ocasie as Dr,
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Slater in efleet docs, but that does not invest them with the rigid rules of India,
Dr. Slater recognizes this and procceds theretore to sttengdhen his oaso by
relerring to the inertia  of the tropies which prevents  a men frem sceking more
than ong oscupation, 10 sexual maturity, the parental choiee of brides, and so on.
But, after all, why would a parent naturally ehoose a bride trom the lamilies of men
who follow the same oralt ? In using the word “ naturally 7, Dr. Slater is apparently
enunciating a general principle ; what the Indian is supposed 1o do is what is
generally done, not only in primitive societies bit always and at all iimes.  But
is it ? There is a certain tendency among Anglo-Indians to mate within a special
service ; the civilian marries a oivilian®s daugnter, the Forest Cflicer 8 Porcst Cfficer’s
daughter, and so torth ; but pertial as it is, it is due to the special coneitions of
Anglo-Indian life. It is no doubt observable also to some extent in the far more
complicated conditions of English life ; but the only deduction to te mude is that
men can only mate with the girls they meet in any socicty where choiec 1s fiee, and
{h: t at most it is but a tendency to a practice in which the exceptions are far more
numerous than the examples. The secrct of the craft is not tntrusted to the temale,
nothing is put in jeopardy by unjon with a woman belonging to another guild. Nor
is it very clear why the parents should be more likely to cheose frem thedr ¢wn ceraft
any more thanthe young people. In ordinary intercourse the puarenis would
meet all sorts and eonditions, but as happens teday the men of o particuler eullirg
would nave more in common. Henoe the children of a particular c1afi weuld be
more likely to meet oiher s of that oraty, which is the causc of the ter.derey observuble
in Pngland and just alluded to. For if the person’s daughicr is breught up in the
atmosphere of the Church and the most frequent visitors at her fathar’s house 21e
the clergy, the chances arv that shi: will marry a curate. Thus the argumeni from early
puberty and parental choice would seem to have put little validity, 2nd the inclina-
tion to marry within the crait has been shcwn to be a1 most 2 likely tendency. That
does not explain satisfactorily ~ the rigid rule cf excgemy and endcgzmy by which
the caste is pound. And yet itis the essence of the whole argument, for-it is
contended that interdin.ng follows naturlally upcnit. Granied that be se, we are

. still faced by the awkward faats that a higher czste may not scocpt & drink of water
from a lower, even on a casual occasion, while a lower caste may not handle the
food which his betters are to eat, whether in private or in public.

Dr. Slater seems to be on firmer ground when he contends that caste cannot
be referred solely to racial distinctions, The Portuguese who invinted the word
were no doubt struck by the extreme care which was taken to keep the stock pure,
and the Sanskrit word “ varna ** has naturally suggested the racial hypothesis. But
. the Rig-Veda has nothing to say about oaste, with the exception of the
famous passage in Book X, which is admittedly later than the others and of
a ‘ supplementary character ”. Yet caste, as Dr. Slater points out, not only
exists but is aotually stronger in the Draviciian South and West notwithstanding
the natural barriers. The “Aryan” theorists are therefore bourd to make the
assumption that the institution was invented by the Aryan invaders after they came
to India to preserve the purity of Aryan stock that it then penetrated beyond
the Aryan colonies and was taken up enthusiastically by the Dravicians, who, like
$0 many converts, have besome * plus royalistes que le ro0i.” That is by no means
an impossible assumption, for oustoms have been known to survive in the country
of their adoption when they have weakened or pirished in the country
of their birth. But it assumes something else. It assumes that the Aryars, who
would appear from the Rig-Veda to be ohiefly warricrs and pessitly pastcrals, hed
a markedly higher culture than the inhabitants. That is a large assumption,
and it is contrary to the teaching of early history. The nations who have settled
down tothearts of peacetend to become enervated and to 21l a preyto the poorer
but hardier races opposed to them. The history of Persians and Babylonians, of
Greeks and Persians, of Arabs and Romans all tell the same tale, but India itself
furnishes sufficient examples. It cannot be contended that Mehamud of Ghazni
Mohammed Ghori or Timur representd a2 higher civilizaticns than the ccuntry
which had known Asoka, Samudragupta, and Harsha. Nor can it be said that the
great adventurer, Zahirud-din, who had lost his anoestra domain and for long
was 2 wanderer and an outoast, brougt into India 8 higher civilization than he
found there. And when at last his empire was so rudely shaken, it was apain by a
hardy race of mountajneers, who subsisted largely by plender and measure
themselves against the accumulated resources of the Moghul Empire. In
most, if not all, the cases cited it is not suggested that the hardy victors
were devoid of civilization ; on the contrary, we know that Persians and Greeks and
Arabs, (o say nothing of the Indian Invadars,were all highly cultvred pcoples ;
but the peoples they overozame were also cultured, and it was the very development
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of their oulture that by degencration into luxury led to their vndoing. 1t is more
reasonible therelore to assume that the early Aryans found in India a civilization
which in many respects was equal to their own, and the contentionis borne out by
quotations from the Rig-Veda which describe the Aryans as having subdued the
castles, overihrown the oities and cut oft the wealth ot the inhabitants.

-

Since then we must assume something, there seems gcea greund for hel ing
with Dr. Slater that the Aryans founc a system fesembling ceste alrcedy in ferce
amongst the Vravidian inhabitants sna that they adc ptec ana medificd it to. suit
their own purposes. But this only carries us a stage further back. Whzt was
that system and how diu it originate ? Reasons have already been given cr reiect-
ing the too facile grcunds on which the Dravidian theory is suppcrtcd, ard we
must therefore lcok elsewhere. Ncw when primitive customs are in question the
one safe rule is *“ Cherchez fa foi.,” 1t is as infallible—neithcr mcre nor less—
as the time-honourea rule which in other matiers bids us seek fcr the weman.  If,
thzrefore, we can find a solution by following the religic us path. we are mere likely
to get at the truth than by trusting to economic or purely raticnal date. Such a
solution is possible, though trom the naiure of the case the theory cannot be prevee,
any more than any other theory.

The Dravidians were and still are well skilled in magic. Numercus first-hend
instances could be given cf the belicf in charms and amuicts, of the efficacy of man-
tras, ot Acvices for keeping off cvil snirits such as the placing of a bar of iron at
the entrance to the hpuse. of cures for snake bite such as tying straw rcund the
wrist. Dr. Siater points out that the Vedas. while shcwing that magic was well
known to the Aryans. regard the Dravidiars as specially skilled in it. and without
going further into the question records his beliet that magic was a fcature of
Dravidian culture. It is at least significant that in the Atharva Veda, which s
the latest of the ﬂour and must have been composea or collected Ic rg aliir the
Aryans had had time to be steepcd in the indigenous culturc, charms and incanta-
tions are a prominent fcature and have taken the place occupied in the othets by
hymns of praise and ritual direction. Ncr cught we to overlcck the {act thit
the cult of the village deity, so marked a feature of the South as Bishop White-
heaa has shown us, is usually regarded—and probably with truth—as the survi-
val of a non-Aryan worship. The superstition which is closely allicd to magic
or quasi magic and play§ so large a part in village wership has frequently giver rise
to an entirely false estimate of Hindi.sm in foreign countries, where superficial
people are apt to confound the true philosophic reiigion with the primitive culls
and to class the results as gross idolatry. '

Ihese‘obServations are only intended to supply the backgrouna ; they prcwe
nothing directly. But magic among primitive tribes is often found in conjuction
with totemism, and a people which ascribes such powers to charms and incanta-
tions may well have adopted the principle of the totem. 1t is necessary to bear
in mind that we knoyvp hardiy anything cf the Dravidians except whut we can
glean from Aryan writings, fcr even the quite characteristic Dravician architec-
ture belongs to a much later date, and they themselves have left little cr nc thing
in the shape of literary remains. But when the Aryans arrived jn india thl5
Dravidians were already establish in “cities ” and “ castle”” ard we know rtbcrf-:-
wise that they had develcped an oversea trade ; they were therefcre cfiy-vé(l ;
advanced and had probably long cutgrown the tctem stage, if it ever existed. R

“If it ever existed.” What grounds have we for this 1 Boxorrpr st
The totem has been defined to be ‘“the object, 'eeer:loef*zr:]l?; Sg]:"‘ ;cll'lae:l‘-\n'{
species, animal or vig.iible, but occasionally rain, cloud, star, wind
which gives its name to a kindred, actual cr suppcscé.”  Ye ur t tem ’m'-vl be
the crow, or the snake, or the frog ; it does nct seem to matter much what. B ¢
whatever it is, it is held ir scme kind of reverence, which may or may not e 'ut
to a prohibition against killing that particular species. fcr the custom scems to vlz‘l'?t
a great deal. The “degree of ‘religicus’ regard for the revered cbjcet inc -
in proporticn as it is taken to centain the spirit of an ancestor or to ll)’:asles
embodiment of 2 god ” and sccially the tctem ,as fcurd in Auvstralia, has e
distinct influence on marriage custcms and particularly cn the practiCc’-s an; l"ler}’
tatic ns of endogamy and excgamy. But a further deveic rment ¢ f the idea is f, lmli-
in Samoa, where there are ““customs of burying and lamenting dead 15 foung
which are regarded with reverence by this cr that “family " or ‘gclan" anémals
animals which once were sacred on their own account are now r d ,d and the
vehicles of the gcds belonging to ‘family’ or clan*.” egarded as the
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Fiiherto almost exclusive aticntion has been paid to the Arvan word  * yarpa
or colour. which has been taken to be the key to the idea which the Portucues.,
following the same line of thought. called caste.  Suilicient stress has not been
laid upon the Tamil word kulam 7 which signifies a *claa™ or ** familv"', and
as an Indian friend pointed out. suggests a common ancestor, after the pattern
of Jacob and the Isracliies. The fact that the word is Sanskrit and not Dravidian
is not a serious objection. for it is well knwon that the languages of India tend to
becone Aryanized, and although Telugu and Canarese are impregnaied to a much
larger extent than Tamil with S:lr_msknt words, there is nevertheless a distinct Sans-.
krit element in the latter, and it is quite natural that in the evolution of Hinduism
from primitive conceptions to profound metaphysical ideas, which were expressed
in the Sanskrit language, the Dravidian term would give place to the more elegant
Aryan word, especially as the caste system became tranferred by the Aryans and
finally emerged in a totally new and perhaps Aryan form, as the Anglo-Saxon
< sheep ” became French * mutton ™ when it appeared as food for the higher classes.

Here then is a clue which, if followed up, may lead us to the desired religious
origin of caste. The custom in Samoan of revering animals as vehicles of the god,
Las been mentioned, and there is no doubt that animals play a considerable part
in the ancient Indian mythology, both as vehicles for the gods and also as incarna-
tions of the deity. Thus Garuda is the vehicle of Vishna; who is also guarded by
the serpent ; Siva rides upon the Bull of Nandi, Hanuman is the monkey, and
Ganesha the elephant, while Vishnu has appeared as a tortoise, a fish, and a boar,
even if we exclude the avatar of Narasimham. These are evident traces of totem
worship ; the analogy with Samoan custom is obvious. and the inference is further
strenathened by the known inviolability which is shared by the peacock. What
may be exact degree of reverence in which the kite and the elephant are held, T do
not know: i i~ not so obvious-at any rate to the European, who kills cobras without
mercy as dangerous reptiles, slaughters cattle for the food, and only refrains from
killing monkeys from sentiment, since the wounded monkey behaves so much like a
human being that to kill him savours of murder. Nobody wants to kill the kite and
few people get the chance in the case of the elephant, which moreover is strictly pre-
served. Peacocks, of course, are fair game, if by shooting them you do not offend
local sentiment. - The s: credness of the kite may be illustrated by a curious custom
at Tirukazhikundram, nesr Chingleput, where every day a Brahman lays out food
for the birds and every day two—exactly two and no more—come from nowhere
and take it; as I can personally testify. The veneration for the monkey is cons-
picuous - at Alwar Tirunagari in the extreme south, where he has become so tame
as to be a regulor nuisance, and again at the Tirtham, near Tirupati, and on the
way to the great temple where he pesters the pilgrims, snatching bananas out of
their hands and head cloths from their heads. - Doubtless there are more cases
in plenty ; let those be presented which are first hand. - In leaving the point,” we -
may note in passing the analogy from Greek religion, where Zieus is associated-
with the eagle, and in the character of a bull seduces Europa ; Hera is accompanied
by the peacock, end Athenee by the owl. This is st least significant.

-We are now to consider whether there is any connection between the sacred
characterot these animals and totem worship orsomethingakin to it, in the ccrditic ns
of ancient India. Dr. Oldbam, who has been at great pains to discuss serpent w¢ rship
in India ana to establish its connection with the worship ot the sun, remakrs :

“Who was Garuda ? We find from the Mahabharatha that the Garudas
inhabited one of the provinces cf Patala, ......:.A list of forty-cight Garuda
chiefs is given, and it is saia thet only those are mentioned who have won distinction

- by might fame or achievements. ” .

" Anc he thus answers his owr: question ¢

- ““Garuca. or the eagle was therefore the totem ot one of the Solar tribes of
Patala.......... Garuda is described as tearing the bodies of the Yakshas anc
devouring the Nishacas ; aiso as destroying the elephant and tortcise which
represent Soiar tribes.* Krishna. he points out is distinguished by the auapicious
sign  Srivatsa * which is also the sign of the Garudas, and therefore the adoption-
of Garuda as the vahanamof Krishna and as his ensign inbattle is only a figurative
way, of saying that Krishna led into battle a tribe of warriars whose totem was the
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azle or kite. Similarly it may be argu.u that the army of monkeys which Rama
‘cj, t> Ceylon and who it will be remeir:berca are es<entially southern, rcpresent a
tribe whose lotem was the monkey, ard hence their leader, I anuman, was the
monkey ant is always so representcd in painting and sculpture. The same argument
would of course apply to the squirrels. It is possible that a similar line of
reasoning might account for the clephant liead of Ganesh, the serpent hood of v ishnn
and his animal avatars. The sérpent hood may no doubt be placed in the category
of Vahanams, but the others would scem to rest upon such obscure foundations
that it would be ursafe to base any thecry upon them. ‘The explanatior usually
given of Ganesha’s head is that the elephant is regarde¢ as a type of sagacity;
that seems too simple and too medern to be the true one. - I do not pretend to
have solved that particular point, only to have incicated a direction in which
research might be made. Dr. Oldhams gives no reasons ; he states the lact,
probably because he considered that no proof was necessary, partly perhaps because
as he was investigating the worship of the sun and the serpent, he was not directly
concerned with the point. But 2ll that we know of tctem  waorship suggests that
he is right. In Austraia, we read, the aboriginal tribes are divided into sections
of phratries which again are subdivided into tctem clans. 1ln some parts it appears
that the phratries have no names, the original plan having been supersedec by the
greater importance of the totem clans. Thus phratry ** A will contain the tribes
of the Crow, the Snake, the Lizard and the Eagle-hawk, phatry ¢ B thoseof
the Wolf, the Owl, the Bat, and so on. In a savage state of society, which
remained Unprogressive either in culture o1 in numbers, this arrangement would still
hold gold; but amongst a vigorous and energetic people it is bound to have
become modified. The spirit of rationality or rather o1 tribal unity woula assert
itself 2nd so in time woula be formed kingdoms or principalities iike those o1 Israel

and Judah, separate in themselves but claiming descent .rom a common ancestor.

Mr. Andrew Lang has advancea the hypothesis that the phratry. far from being a

segment of a larger group, was itself formed as the “result of an alliance of two

groups, already exogamous and inter-marrying.”” Thus he wouid build up from

below, and by an extension -of the same principle the phratries thus formed would

tend to coalesce into a single tribe which owned the same totem.

- We are now dealing with a time long anterior to any written record. In the
course of c‘emurics.the arts were developed ; cities and towns came into being ; tribes
coalesced into nations or territoril units ;  religious ideas became more elaborate
and wars more highty organized. Cultivation on something like scientific lines
took theplace of the primitive idea of burning the jungle which still persists among
aboriginal peoples. Consequently the old notion of the family totem died out
and the totem of the tribe now became emblomatic, so that armies marched
under the standard of the eagle or the monkey, just as at Barnet the Star of the De
Veres was opposed to the Sun of Edward of York. But though the family totem
died out, the idea remained. The religious sanctions were not lost, but the tribe
now .1en_ded to crystallize into families or clans on occupational rather than on
totemic lines. chupatlons tena to be hereditary, and also to congregate round
a centre. That this happens in Englana today-that Manchester is devoted to
cottonand Yorkshireto wool, Northamton to boots, ana Sheffield to cutlery-
is perhaps largely dueto the elaboration of modern industriallife ; but the tendency
i notxc«_‘.able even in’ London, where Fleet Street is the home of journalism, and
where 1n other.places particular crafts congregate. Obviously the men of ’ any
given craft find it convenient to have others in social propinquity so that each may
heip the other, and so we find in India also where weavers* and goldsmiths* streets.
may now be dueto caste, but also serve the same ends as do the tondon strect;
Thus the Wolves tended to become weavers,the Owls carpenters, the Hawlé§
: placksmgths. In other words, the caste was not the direct procuct of occupatior;
it pre-existea it, but was adjusted later to suit the new conditions. It may beo b'ected’
that this does net account for its rigidity ; you cannot expect all Owls to bejcom
carpenters, So that the totcm clan’ exactly ccincides with occpation. That i:
ofcourse quite true ; to imagineotherwise would becontrary to all human experience
Hence the word * tended.” No doubt some of the Wolves took to
carpentering, and some of the Owlsto weaving, and by slow-possibly impercetible t
aegrees as the clan lost its totemic character the Weaver Owl woula become |ezo .
mzeq‘_ag a weaver and virtually became a Wolf ; that is to say, that the castes d'gd-
read ‘just themselves auring 2n uncertzin period of time, as they settled do“;n u ol
occupa;nonal lines. When once they were so settied they became static wi?h'n
themseives, and no longer admitted candidates from other clans. But rigidi:;
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did not bar sub-division, and in this sense evolution continued and continues,
Dr. Slater points out as one of the facts wpxch f avour the occupational lhcgr) that
* new castes tend to arise in consequence of changes in methods of industry,” und in
an earlier chapter gives an instance of the sub-division castes on these lines.

A further objection may be made that oastes tend to split but never to
amalgamate. No doubt at the beginning men must thc come together to torm
a oaste, but the caste onoe formed was rigd ; i, thcr_e(prc. catte had its
origin in the toiem clan the association was ready-made and it is contrary to gaste
oustom to argue that it was fluid. The Owls thercfore wo_uld l?c carpenters Whlch’
m ghtsplitinto sub-ocastes, but would not have admitted outsiders into the oarpenters
guild. The objeation itself involves the assumption that the totem clans obsrved
the same rigid rules as the later institution, that the transitional pericd was compara-
tively short, and that we are justificd in applying modern rules to ancient times.
It may be regarded as certain that totemism was always closely connccted with
marriage laws or customs, The subdivisions correspond very roughly to families
though not necessarily olosely relat. d by blood, the phratries to the caste 'whlgh was
made up of these *‘families”” and as was suggested earlier, the oombmauon of
phratries led to the formation of the tribe. Now it is somewhat significant that
in Australia there is only on e tribec which marriage is allowed within the totem olan;
the usual rule in totemio societies is that one pharatry should marry into another
phratry ; that is to say, though the analogy must not be pushed to far, one oaste
should marry into anoiher caste. This then is very antithesis of Indian custom,the
essence oi wiich is [hat caste shot'ld marry within oaste. And if the analogycould
be oarried to that length no doubt it would s.. mto be fatal. But human institutions
do not work like that ; they prooeed by evolution, and not by fitting a cut-and-dried
soheme into a new case. What, therefore, is more importart for our purpose is that

‘in this totemio system of marriage without the totem but within the phratry we oan
peroeive the germs of endogamous and exogamous limitations which are
still a feature of Hindu marriage. 1t would not indeed be safe to assert anything
more definite. In the great majority of the totem tribes of Ausiralia a totem tamily
must marry into a totem family belonging to the opposite phratry, but the practice
is not iniversal and we cannot argue that what happencd or happens in Ausiralia’
mist n:c:ssa‘y argue in all details with what happened in pre-historio India,

We have observed so far that while caste is at the strongest in the South of India,
which is predominantly Dravidian, and theretore, that the ascription of it to the
Aryans by most Sanskrit scholars is open to question, the utilitarian theory advoeated
by Dr. Slater is defective in many important particulars. The “ Aryan” theory
which is based on the Sanskrit word *‘ varna ”, is similarly based upon a conception
probably too advanoed for such primitive times, especially as caste is hardly ever
mentioned in the Rig-Veda. It was then contended that the origion of caste must
be sought in early religious institutions, that it was probably in existence in some
form or other before the Aryan invasion, and that the Aryans only adagted it to
their own speoial needs and in conformity with their own ideas. The form of
primitive religion which seemed best to fit in with the known characteristics of castc
was totemism. Caste and the particular attributes of it—especially marriage
institutions—having begun in this way, were slowlv evolved into the system as
we know it now. - . : .

Now all the information we have—and it is derived from Arvyzn literature—
shows that caste in early days by no means followed the rigid lines which we are
now accustomed to associate with it. Thus in the age of the Brahmanas Professor
Keith says that on the soanty evidence available a change of caste was not iropossible,
and it also appears that at that time * while we have no reason to doubt that
priesthood and nobility ware hereditary, thece castes seem ‘o have been free to
int>rmarry with th> lower castes including the Sudra’. And in the later age of
the Sutras *“ the only test when one seeks a wife > according to Professor Washburn
Hopkins “is that of the family : They ask the girl in marriage reciting the clan
names . The evidence is imnortant ; it indioates, as far as it goes. that the
imoortant point was the family—that is, in totemic terminology, the totem clon
and not the phratry. But caste was, it seems still in the malleable state, and it is not
until the time of the Mauyra Emoire or the fourth century B.C that, as Dr. Thomas
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says, ** the great complexity of the caste system ” arose and ‘‘ the beginning of the
association of caste with craft . We know, of course, that in the present state of
our knowledge all-Indian chronology belore Alcxarcer is conchluual erd that
estimates are apt to differ violently. The earlier pericd ot the Rig Veda is. called
1200—1000 B.C., and if there is any value in the argument cacste in jt¢ primiuive
form was in existcnce before that ; at the lowest estimate thercfore 1t tecok abcut
1,000 years to reach the complexity which we find in the Maurya period. And when
we also ado to tnis the Universal tcnoancy even of branches of the same stock
who start with the same institutions to develop them cn lines of their cwn, a terdency
illustrated by the American and colonicsl branches of the Anglo-Saxon race, it would
be absurd to find an exact coincidence between ancient Indian and modern Australian

systeros.

When the Aryans became established in India they found there a system which,
however primitive, suited their purpose admirably, and they gradually set to work
to adapt it to their own ends. They evidently lcoked upcn the dispossessed inhabi-
tants with some contempt, or at any rate as inicrior beings—Danavas, Dasyas,
Asuras—whom they figuratively desoribed as demons. They did not set up caste
nor dig they find it developing on occupational lines for as we have seen the first
association of caste with arafts is only to be found some centuries later, and it is
hardly likely that had it existed no reference would be found in earlier works. That
they did not invent caste in order to preserve its purity of the stock is shwen not only
by its vigorous life in the South, but also by the fact that oaste to some extent difleren-
tiated the Aryans among themselves and that distinct traces are to be found, in the
earlier works, of non-Aryan population which were not slaves or even ** Sudras ™’
who ocoupicd a place of scome importance. We are entitled also to call in the aid
of all historical experience, for all history shows that where two people: settle down
together in the same country, miscegenation inevetably takes plece. We find it in
England, we find it in Spain, but we also find it in parts where the white race has
come into contact with ocoloured peoples, and the Eurasian population of India itsef
is a sufficient example. It is preposterousto imagire that the Aryansdid not mingle with
the inhabitans except on the suppositicn that they came into Irdia with a rccdy-mede
system or that they invented it themselves later on when they fcund that their own
stock was becoming degenerate in their eyes by mixture with others. But in order
that such a precaution should have its full effect, it must have been rigid and it must
have bzsn fenced with religious sancticns. Tt was not enough to trust to social
conventions. In spite of them, gantlemen still occasionally marry cooks and ladies
run away with chauffeurs. But that caste was not rigid to this extent is shown by
the pissage already quoted from Professor Keith in which he says that *these,
castes seem to have been free to intermarry with the lower castes, including the
Sudra ”. But “the test of caste is not marriage alcne but defilement by eating and
touching what is unclean ™. This passage no doubt refers to the age of the Sutras,
and it may fairly be argued that as the purity of the stock became the domirant
consideration, more drastic sanctions were applied to prevert mixed marriages.ard
that one of these would be the religious prohibition of inter-ccurse ir ve ved ir inter-
dining. But apart from the obvious criticism that even if such interccurse
were common, the argument does not explain the indirect against the
acceptance of food or water casually offered not the defilement which was the
consequence of touching unlcean things, the context of the passage quoted shews
that Professor Hopkins was not suggesting any connection between marrizge ard
defilement. On the contrary he seems to indicate that the defilement was analc gcus
to that suggested by the famous passage in the Acts in which, at the instance of
Jamss, the Gentile converts were advised to “abstain from meats offered to idcls
and from blood and from things strangled.” Such defilemert seems to have been
in the nature of a taboo, one of the objects of which is, according to Mr. Themes.
*“provision against the dangers incurred by handlirg cr ccmirg in certict with
corpses, by eating certain foods, etc.” Clearly Dr. Slater’s cententicr ceryct be
sustained that food interdicts followed naturalily upcn marriage prchibiticrs «rd
that these latter arose from a desire _of the parents to marry their children within
the occupational caste or community in order to keep the trade as a close preserve.

The mention ofdefilement oponsup a subsidiary branch ofthe subject.  Hitherto
we have bzen considering the public aspects of caste, its origin in the community
as a whole, and its probable evolution from the rudimentary stage vp to the time
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W it broam: coccupational.  But the notion of defilement is also brought into
tas aoiase. liis comuoa Kowizdg: that it has long been attached to birth as well
as Lo death, aad aat tae caild-bearing motier as well as relatives of o deceased
o orson mist urdergs ceremonial purification, It is also well known that a similar
iisa is aitacaad to tie normil manstrual periods of women as was ttacked te them
by the Mosaic law. But the extreme sanctity of the kitchen can hardly be explan ¢d
by the obvious considerations which would apply to the matters just menticncd.
Now it has bzen said earlier on the authority of Mr. Andrew Larg that in Stmoa
the totem aaim:ils have become the vehicles of the geds, but these geds are “clen ™
or ~fimily™ gzxds. Tnis custom of the “family” god is well knowii in India
aind 0. coremdaial dccasidas special worship isotfercd to thisdeity ;5 itis. mo.eover
usual t2 kzep oac room of (ns house expecially for this god. 1n fact, the wership
of tiae family god iogether with the prevalent ancestors worship s exactly analogeus
to the worship of the Lares and Penates in Rome. Tne analogy is indeed so
rem:rkable that no apology is nceded for a lengthy quotations frcm  Sri
J. G. Frazer's article on ** Penates ™.

The storeroom over which they presided was in old times, besides the agrium
the room whioh served as a kitahen, parlour and bedroom in one but in lager times
the storeroom was in the baok part of the house. It was sanctificd by the presense
of the Penates and none but pure and chaste persons might entger it, just as with
the Hindus the kitchen is sacred and inviolable. . . . Closely associated with the
Penates were the Lares, another species of domestic deity who seem to have - been
tha dzified spirits of deczased ancestors. . . . In the household shrine the image
of tha Lar (dressed in @ oga) was placed begween the images of the Penates which
were represeiied as dancing and  clevating a drinkirg bern in token of joy @na
plen.y. . . . . Th:shrine siood originally in the atrium, but when the heaith and
the kitchen ware seperaied form the atrium and remc ved to the baok of the house,
the pasition of .iie shiine was also shifted. . . . The old Roman used in company
with his children and slaves to ofter a morning sacrifice and prayer to his housc-
hold gods. Bzfore mszals the blessing of the gods was asked, and after the meu!
bat before dessert there was a short silence and a portion of the focd was placed on
the hearih and burned.” C

-And ihen, aiter considering and rejeoting various ancient theories of the origin
of these gods, Sir Jamzs Prazer maXkes the significart remark ¢

‘< A comparison with other primitive religiots beliefs stggests the aonjeciure
that the Penates may be a remnant of fetishism or animism.” .

Now it is surely obvious that among the Hindus food is invested with something
of a saared character. The prohibition of inter-dining coild not have arisen as
Dr. Slater suggests from the simple ¢ stom of only asking people of the same caste
or craft :o dinacr, ne.her could it have arisen from the desire of the Aryars tc keep
the raoce pure. i it oould be riiraced to sich common-sense origins, there seems
no reason why the kitchen should have been regarded 2s sacred nor why it is necess-
ary to employ a eastz cook. Pollwing ~:p the common-sensc theory we can see
no concaivable reason why ihe giests of a single community shotld not parts take
of food cooked by a respeciable man whate ever his caste, or how the sacred chzracter
of tha kitochen can have any eftect whatsoever on the choice ¢f brides. So.long as
the proper young peopie are thrown together, why shouvld they not eat focd which is
wholesom= however prepared? That is,in fact, what is always done in ccuntries
where there is not casic sysiem properly so oalled. If yoi., an Aryan or a carpenier,
sish to marry yo.r son to an Aryan or a ** Carpenter ™ girl, by all means inviie no-
body to dinner bu* the the Aryans or ocarpen:ers; but the girl is not going to mary
the ¢ook no- the boy the cook’s daughter.

But the moment you regard ihe kitohen as a holy place the case is altered.
Unolean—i.c., oaremanially or religion sly pelluting—people are no’ admitied into
holy places: Incidentally, though it is not material to the argumen:, it may be
remarked that the prohibition appears to arise frcm a specics of tzbco, sirice urclean
persons are thought to communicate an evil influence t0 what they touch, and food
would thus acquire qualities injurio’' s to those who partcck of it. So important is
the caremnnial purity of food in the Sou'h of India that Brahmans at any rate
hefere aating change their clothes to ¢ silk eloth which should be free ¢f defilement
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by the excreta of the body and do not break their fast until they have purified them-
selves by ablution and prayer, as signified by the putting on of the so-called oasto
mark or ramam.

We have already seen that the Samoan totem animals became the vehicles of
the tamily gods and that the family gods of the Romans involved the sanotity of
the kitchen. Wc know that the Hindus worship tamily gods, that the kitchen is
saared, and that various animals are regarded as the divine vehicles. The argument
would be complete if some kind of link could be established between such widely
different countries as Samoa, Italy, and India. The only link that at present it
seems possible to adduae is that totemism and its allied forms of religious supersti-
tion were in early times muoh more widespread and more oclcsely connected than has
been realized. Mr. Lang says that totemism is found ‘‘among many savages and
barbaric roces in America, Africa, Australia, Asia and the isles.” That is pretty well
to begin with and if to these we may add the animal forms of worship in_ancient
Pgypt, and the attribution of special animals or birds to particular gods in Greece—
possibly even traces of such practioes in the anoient religion of uncivilized Germany
we shail surely have a body of evidence which at least makes it probable that totemism
was or may easily have been an original oult of pre-Aryan India. :

In pre-Aryan times then the Dravidians, having entered India in the time-
honoured manner, found there an indigenous population. Possibly amalga-
mation with the cults then existing, possibly by introducing one of their own inven-

" tion, they sucoseded in establishing a form of rcligion accompanied by social customs
which were olosely akin to totemism. Round this system, from which the con-
quered aborigines were excluded or into which they wire only admitted for the pur-
pose of oertain menial scrvices, there grew rp exogamous and endogamous con-
ventions based upon the totem clan, until by a natural extension of the idea the clan
totem itself became a hous:hold god and in some instances the vehicle for the anthro-
pomorphic gods, whil: ihe tribe which still preserved the customs relating to marriage,
ceremonial purity, tabco, and the like now adopted the name and symbol of the
totem. Then came the Aryan invasion, wnich drove the Dravidans to the south
of the Vindhyas and the Narbada, but much of the population remained behind
and among these the Aryans settled. The notion of caste or of that system which
preoeded it was foreign to them,but they found it useful, and as usually happens
when two civilizations of equal or similar grade meet, they adopted it, consiously
or unconciously, and modified it to suit their own ideas. But as civilization
advanced life grew more complex and the needs of society compelied artisans and
others to combine or congregate togther for mutual convenienge. These workers
had probably appropriated certain trades according to the original totem clans,
but the rules were not rigid and others were admitted. Gradually the rules be-

- came more complex ; the totem idea disappeared completely ; the Nature gods
gave place to higher and more metaphysical conoeptions. But though oaste now
_beoame transformed upon occupational lines, the reservations already mentioned
persisted and the oasteless tolk remained without the pale. This rapid survey perhaps
sugge ‘ts violent and relatively rapid charges ; we have on the contrary, to imagine
cvery modification taking place by imperceptible degrees and thc whole process
slowly evolving itselfhrough many centuries.

Much, of course, remains unexplaind—in particular the origin of the four

great divisions and the institution of the sacred thread. The most that can be

. ¢laimed for the theory is that it provides in broad outline a more national basis for

the caste system than those usually aceepted, that it accounts for much that is other

wise inexplicable, and that it takes into consideration the Dravidain element to which

.- sufficient weight does not seem to be given. Details may be wrong ; the argue-

ment may now and again seem strained. The origin of totemism remains as

" hitherto obscure. But the broad fact remains that the origin of caste is carried

.one stage further back,and thvs we are enabled to harmonise the opposi | theories
--of the Aryan invasion and of occupation. _ . T

e _ : -(T¢lteh Jrom the -‘Liém- Reyiew o Janué‘r}r-Oélobér ,1529)
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IS WAR INEVITABLE,
(R-p o fuced ffom The Nineteenth Century and Aster—July 1939).
B¢ HEROLD NICKELSON

Is War inevitable :

IN Madisonr Square Garden sonmie six months ago, Or. Thomas Mann addressed
an auaience ot 20,000 Americans. * It is too late ”, he said, * for the British
Government to save the peace of the world. - They have missed one
opportunity after another ;  they have now no further opportunities. The
peace of the world can be saved only by the peoples ot the world; Hitler must
fall—that, and nothing else,  can save the pcace His audience rose to their teet
and yelled in passionate agreement. Nced we accept so pessimistic a conclusion.

Tt must be remembered that this great exile was speaking under the first shock
of thc Munich agreement. He has since embodied these woras in a pamphlet
entitled, Dieser Friede. Being unaware of the dumb intricacies of the English
mind, Dr. Mann was unable to estimate the infact measureless powers oi self-
dzception possessed by the average FEnglishman. It was so evident to him
that Herr Hitler - had obtained at Murich the most conclusive of all bloodless
victories that he was unable for one mement to believe that phases such as, ** peace
with honour ” could have been uttered in sincerity. He came to the ccncivsicn
that the British Government actually desired the trivmph in Europe of the Nazi-
Fascist doctrine, thatdoctrine which he has himself described as  * the bolshevism
of the artisan * or Banausen-Bolschewismus. 1t was unavoidable that Thomas
Mann, writing in Trans-atlantic and suburban Princeton in the middle of
Octob:r, 1938, shoud have felt that Great Britain had once and for all renounced
her responsibilities as a liberal Power. Were he to visit Englnad t